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their cuts. Among the twelve advertisements ranked higher by the 
men than by the women, only two can be grouped under the heading 
of irrelevancy — No. 20, a mother and naked child, and No. 36, two 
children. This preference for the irrelevant among women confirms 
the early work of Gale upon attention value. He states that "the 
female attention was more susceptible to irrelevancy, as it was also 
to cuts, than was the masculine attention." 

Another difference that might be mentioned here is the prefer- 
ence of the men for the so-called "copy ads." Of the twelve adver- 
tisements preferred by the men, three were "copy ads" and four 
were "half copy and half cut ads." Only one of the advertise- 
ments preferred by the women could be considered as approximating 
a "copy ad," and there the main interest, apparently small, I should 
judge, would lie in the three small cuts. We should conclude, then, 
that women are more interested in irrelevant matter and in cuts 
than are men. 

In conclusion, let me repeat that we have in this "order of merit 
method" a system of handling very complex material, and in all the 
cases in which it has been possible to check up its results with known 
conditions it has shown a high degree of reliability. Many questions 
of conduct, esthetics, morals, and religion, which have been too com- 
plex to be handled experimentally in the past, can be investigated to 
advantage by this method. E. K. Strong, Je. 

Columbia University. 



DEFECTIVE LOGIC IN THE DISCUSSION OP RELIGIOUS 

EXPERIENCE 1 

ONE wishes that Professor Ames had been content to draw only 
the conclusions which follow legitimately from the premises 
of his interesting and vigorously written book. In common with 
Irving King 2 and other recent writers, he holds, in general, that the 
religious consciousness is social in nature and in origin. In particu- 
lar, he argues that religious ceremonials are the crystallizations of 
social habits, that sacrifice is the perpetuation of the ceremonial, 
social meal (Ch. VII.), that prayer is an immediate "exclamatory 
impulse . . . one factor in the larger ceremonial activity" (Chs. VIII., 
IX., XV.), that taboo can be explained without reference to divine 
authority (Ch. IV.), and that religion differs from magic only as 

x "The Psychology of Religious Experience," by Edward S. Ames, Hough- 
ton Mifflin Co., 1910. 

2 C/. "The Differentiation of the Religious Consciousness," 1905, and "The 
Development of Religion," 1910. 
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public practise is distinguished from private (Ch. V.). "Because 
these ceremonials are social," Ames says, "and therefore have the 
massive and corporate value of the entire community consciousness 
. . . they attain the distinctive character which entitles them to be 
called religious" (p. 72). It would be rash to assert without fur- 
ther discussion that Ames gains all his contentions on these hotly dis- 
puted points. 3 The present writer is not qualified to pronounce on 
many of these moot questions, and seeks simply to point out how far 
Mr. Ames falls short, even granting his premises, from establishing 
his conclusion. 

On its positive side, this conclusion is, to be sure, so vague that 
it is almost beyond the range of criticism. Eeligion is defined as 
"the consciousness of the highest social values" (p. 168), "a reflec- 
tion of the most important group interests" (pp. 49, 50; cf. p. 72), 
"a system for the controlling of the group with reference to the ends 
which are felt most acutely by the group as a group" (p. 72). 
Negatively, however, the teaching of Ames gains precision through 
his opposition to the spiritistic, or personalistic, doctrine that religion 
consists in man's awareness of gods or of God. But the view that 
religious ceremonial is social in origin and in content, so far from 
disproving the doctrine that religion is conscious relation of human 
to divine, is perfectly compatible with it. One may admit without 
a quaver Ames 's account of taboo, of magic, even of prayer, and still 
hold that the religious consciousness arises out of purely human, 
social intercourse only when this collective "group consciousness" 
gains as its object a self conceived as superhuman. Against such 
a construction Ames would, of course, interpose the considerations 
by which he seeks to discredit intellectualistic conceptions of religion. 
The rationalistic view of religion is, he holds, untrue to history and 
to psychology alike. Primitive man is not "clearly conscious of 
himself as a spiritual agent or soul" (p. 95) ; "the notion of the soul 
does not precede the idea of objects" (p. 96) ; even the philosopher 
only "gradually attains a dim, partially organized sense of person- 
ality" (p. 972). Ames concludes that because the sense of person- 
ality is dim, it plays no role in the religious consciousness, and that 
if it is gained late in racial and in individual experience, the religious 
consciousness, admitted to be primitive, can not be limited to a per- 
sonal object. Accordingly, he conceives a spirit as "an object which 
strikes the attention forcibly" (p. 106) ; describes the gods of primi- 
tive peoples as "central objects in the life processes of man" (p. 
311) ; and says vaguely that "the idea of God serves to generalize 

'Cf., for the opposing view, Wundt, " Volkerpsychologie, " zweiter Band, 
"Mythus und Religion," dritter Teil, pp. 690 ff., et al. 
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and idealize all values . . ., gathers into itself the interests and values 
of our daily concerns . . ., involves a living process, law, or move- 
ment in the working of which distinct ideals are attained" (p. 318). 

There is evident here, once more, a mistiness of positive concep- 
tion and an insensitiveness to the limitations imposed by the nature 
of the argument. In the opinion of the writer, Ames argues effect- 
ively against the purely intellectualistic form of the personalistic 
conception of religion. But this does not justify him in his opposi- 
tion to all forms of personalism. For a consciousness of self, how- 
ever dim, is personal, not impersonal ; and the awareness of God may 
be of any grade of clearness and of any conscious type. It may 
therefore be freely admitted that neither savage nor philosopher 
ever attains a consciousness of self which is free from contradictions, 
and that the religious experience of most people, civilized as well as 
primitive, is impulsive and emotional rather than reflective, practical 
rather than speculative. But it does not follow that the religious 
consciousness is impersonal or that it lacks a personal object. Rather, 
the consciousness of oneself in relation to a superhuman self is pre- 
eminently a feeling and willing consciousness even when it contains 
intellectual elements. From Schleiermacher down, the personalistic 
conception of religion has been held by scholars who have opposed, 
as vigorously as Ames himself opposes, a rationalistic account of the 
religious experience. 

To conclude as we began: one may grant all the premises of 
Professor Ames without reaching either of his two conclusions: 

(1) that religion is merely the "highest" type of social experience, 

(2) that religion does not consist in the conscious relation to personal 
gods or God. On the other hand, there is abundant reason to con- 
clude that every religion is a realized relation to a divine object con- 
ceived, or at least treated, as personal. 

Mary Whiton Calkins. 
"Wellesley College. 
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La psychologie animate de Charles Bonnet. Ed. Clapakede. Geneva: 

Georg & Co. 1909. Pp. vi + 95. 

This interesting memoir by Claparede was published on the occasion 
of the jubilee celebrating the three hundred and fiftieth anniversary of 
the founding of the University of Geneva. 

The debt which philosophy and science owe to Charles Bonnet (Geneva, 
1720-1793) is by no means small. " His name figures in the history of 
philosophy beside those of Condillac and Hartley, whose contemporary he 



